





White Supremacy in Eurocentric Epistemologies: 
On the West’s Responsibility for its Philosophical Heritage
Abstract
There is a largely overlooked fundamental flaw in the Eurocentric epistemological founda­
tion. Counter to the overwhelming ethos of the Enlightenment, this epistemological bedrock 
shockingly does not seem to be an epistemology of the human being, but only of the white 
human being. I, as a Western scholar, have to relativise my epistemological heritage, be­
cause it does not take into account the diversity of the human being. I will briefly explore the 
racist views of Voltaire, Hume, and Kant and I will argue that Western philosophy needs to 
(re)analyse its epistemological tradition with regards to the way the racist views of its pro­
tagonists corrupted their philosophical work. I suggest contextualization of the philosophi­






















supremacy.	This,	 as	 far	 as	 I	 can	 see,	mostly	
implies	 male	 supremacy.	 Thus,	 even	 if	 I	
sometimes	do	make	it	explicit,	in	my	critique	
of	the	white	supremacy	I	also	imply	the	male	


























where	an	easy	and	certain	 subsistence,	 and	a	 climate	 congenial	 to	 their	nature,	 it	would	be	
evidently	impossible	for	one	man	to	subjugate	another.	Let	the	globe	be	covered	with	whole-































However,	 in	 contrast	 to	 the	difference	between	poverty	 and	wealth,	which	
cannot	be	prevented	 “in	our	melancholy	world”,	 this	 other	difference	 sud-
denly	brings	in	an	extremely	vulgar	way	a	normative	difference	into	the	mat-
ter.	It	can	be	said	that	this	formulation	is	already	extremely	polemical	–	the	
mind	of	 the	“Negro”	 is	 like	 the	“Western	mind”,	but	whoever	asserts	 this,	
whoever	declares	the	“Negro”	to	be	of	the	human	kind,	must	“at	least”	agree	
that	the	“Negros’”	understanding	is	greatly	inferior.	The	class	difference	came	






























on	 this	matter,	 cf.	 Lucy	Allais,	 “Kant’s	 Ra-
cism”,	Philosophical Papers	45	 (2016)	1–2,	
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For	 a	 brief	 summary	 of	 Voltaire	 on	 equal-
ity,	see:	Wolfgang	Röd,	Geschichte der Phi­
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ing,	as	an	animal	endowed	with	the	capacity of reason (animal rationabile), can	make	out	of	
himself	a	rational animal (animal rationale) – whereby	he	first	preserves himself	and	his	spe-










tions on the Feeling of the Beautiful and the Sublime:
“The	Negroes	of	Africa	have	by	nature	no	feeling	that	rises	about	the	trifling.”14




David	Hume,	An Enquiry Concerning Human 
Understanding,	 Clarendon	 Press,	 Oxford,	
1999	[1748],	pp.	151–152.
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This	 footnote	was	 added	by	Hume	 in	 1753,	
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Cf.	 John	 Immerwahr,	 “Hume’s	 Revised	
Racism”,	 Journal of the History of Ideas	







David	 Hume,	 “Of	 National	 Characters”,	 in:	




“In	 every	 system	 of	 morality,	 which	 I	 have	
hitherto	 met	 with,	 I	 have	 always	 remark’d,	
that	the	author	proceeds	for	some	time	in	the	
ordinary	way	of	reasoning,	and	establishes	the	
being	 of	 a	God,	 or	makes	 observations	 con-
cerning	 human	 affairs;	 when	 of	 a	 sudden	 I	
am	surpriz’d	to	find,	that	instead	of	the	usual	
copulations	 of	 propositions,	 is,	 and	 is not,	 I	
meet	with	no	proposition	that	is	not	connected	
with	 an	ought,	 or	 an	ought not.	This	 change	
is	 imperceptible;	 but	 is,	 however,	 of	 the	 last	
consequence.	For	as	this	ought,	or	ought not,	
expresses	 some	 new	 relation	 or	 affirmation,	
‘tis	necessary	 that	 it	 shou’d	be	observ’d	and	
explain’d;	and	at	the	same	time	that	a	reason	
should	 be	 given,	 for	 what	 seems	 altogether	
inconceivable,	how	this	new	relation	can	be	a	
deduction	from	others,	which	are	entirely	diffe-




in:	Peter	Singer	(ed.),	A Companion to Ethics,	
Blackwell,	Oxford	2000,	pp.	421–431;	Björn	
Freter,	 Wirklichkeit und existentiale Praxis. 
Vorarbeiten zu einer Phänomenologie der 
Normativität entwickelt an narrativen Texten 
der altgriechischen, neutestamentlichen, mit­





identity”,	 Ewanlen	 2007,	 pp.	 10–16;	 Björn	
Freter,	“Decolonization	of	the	West,	Desupe-
riorisation	 of	 Thought,	 and	 Elative	 Ethics”,	
in:	Elvis	Imafidon	(ed.),	Handbook of African 




Immanuel	Kant,	Anthropology from a Prag­
matic Point of View,	 translated	by	Robert	B.	
Louden,	 Cambridge	University	 Press,	 Cam-
bridge	2006	[1798],	p.	226.
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ple.	In	his	famous	essay	An Answer to the Question: What is Enlightenment? 
Kant	writes:




































space.	Thus	was	Europe	 reconstituted	 abroad,	 its	 ‘multiplication	 of	 space’	 successfully	 pro-
jected	and	managed.	The	result	was	a	widely	varied	group	of	little	Europes	scattered	throughout	
Asia,	Africa,	and	the	Americas	(…).”21
Can white supremacists be enlightened?
I	must	come	to	a	very	strange	conclusion.	The	underlying	anthropologies	of	
Voltaire,	Hume,	and	Kant	are	not	actually	anthropologies,	they	are	only	logoi,	
teachings,	 about	 the	anthropos,	 the	human	being,	 insofar	 this	anthropos	 is	
leukos,	a	white	human	being.22	 Instead	of	anthropologies,	 I	 find	normative 
leucologies –	more	precisely	even:	Leuco­andro­heterologies.	This	must	be	
of	 importance	 for	 if	 these	 thinkers	held	 the	non-white	human	 in	such	con-
tempt,	I	must	question	if	the	humanity	of	the	non-white	human	reflected	in	
their	work.	Despite	the	forays	undertook	by	some	researchers,23	the	question	




More	polemically,	is	the	Critique of Pure Reason	maybe	only	a	Critique of 
Pure White (Male) Reason?	Is	it	possible	to	be	a	white	supremacist	and	–	at	







Postcolonial African Philosophy. A Critical 
Reader,	 Blackwell,	 Cambridge	 1997,	 pp.	
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(ed.),	 What Is Enlightenment? Eighteenth­
Century Answers and Twentieth­Century 
Questions,	 University	 of	 California	 Press,	
Berkeley	1996	[1784],	pp.	58–64,	p.	58.
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E.	 C.	 Eze,	 “The	 Color	 of	 Reason”,	 p.	 121;	
cf.	Shana	Almeida,	“Race-based	Epistemolo-




Immanuel	Kant,	 Immanuel Kant’s physische 
Geographie. Auf Verlangen des Verfassers, 
aus seiner Handschrift herausgegeben und 
zum Theil bearbeitet von D. Friedrich Theo­
dor Rink. Zweyter Band, ,	Göbbels	und	Unzer,	
Königsberg	 1802,	 p.	 10.	 The	 translation	 is	
mine,	the	original	reads:	“Die	Menschheit	ist	
in	ihrer	größten	Vollkommenheit	in	der	Race	





Edward	Said,	The Question of Palestine,	Vin-
tage	Books,	New	York	1992	[1979],	p.	78.
22
Cf.	 an	 impressive	 study	 by:	Zoe	Todd,	 “An	
Indigenous	Feminist’s	Take	On	The	Ontolog-
ical	 Turn:	 ‘Ontology’	 Is	 Just	Another	Word	




Cf.	Peter	K.	J.	Park,	Africa, Asia, and History 
of Philosophy: Racism in the Formation of 




point	 out	 that	 Kant	 strongly	 opposed	 colo-
















have	not	 even	mentioned	Hegel	 or	Fichte.25	Without	 a	 doubt,	 these	works	
will	remain	to	be	of	great	value,	but	they	need	to	be	contextualised,	“we	must	
be	vigilant	about	deconstructing	the	nature	of	 truth	and	reality	upon	which	

















































imposed	as	a	 result of epistemicide”.30 Epistemological racism is still very 
much alive and continues as the white supremacist heritage of the Enlighten-
ment still permeates the education of successive generations of scholars. And 






Peace.	But	does	 that	 really	matter?	 I	do	not	
doubt	 that	Kant	opposed	colonialism,	but	 at	




Cf.	 Gudrun	 Hentges,	 “Das	 Janusgesicht	 der	
Aufklärung	 Antijudaismus	 und	 Antisemitis-
mus	in	der	Philosophie	von	Kant,	Fichte	und	
Hegel”,	in:	Samuel	Salzborn	(ed.),	Antisemitis­
mus. Geschichte und Gegenwart,	 Netzwerk	
















White.	And	 it	 is	 they	who	have	 constructed	
the	world	we	 live	 in–named	 it,	 discussed	 it,	
explained	 it.	 It	 is	 they	who	 have	 developed	
the	ontological	and	axiological	categories	or	








axiologies,	 taken	 together	 as	 a	 lived	web	or	







Cf.	 Placide	 Tempels,	 Bantu Philosophy,	
Présence	 Africaine,	 Paris	 1969	 [1945];	 cf.	
Frederick	 Ochieng’-Odhiambo,	 Trends and 











to	 re-affirm	 indigenous	 knowledge	 systems,	
with	 particular	 reference	 to	 South	 Africa”,	
Caribbean Journal of Philosophy 3	(2011)	1,	
pp.	1–12.
32
Cf.	Frantz	Fanon,	Black Skin, White Masks,	
translated	 by	Richard	 Philcox,	Grove	 Press,	
New	York	2008	[1952].
33
Cf.	 B.	 Freter,	 “Decolonization	 of	 the	West,	














overcomes,	 this	 racist	contempt.	Western	 thinking	will	not	be	able	 to	enter	
into	meaningful	discourse	with	African	 thought	 if	 it	does	not	overcome	 its	
colonial	contempt.	Western	 thinking	must	 strive	 to	understand	 the	colonial	
and	post-colonial	assault	on	African	thought	thoroughly.	We	Western	thinkers	
must	 desuperiorise	 ourselves,	 our	 philosophy,	 and	 our	 thinking.33	Desupe-
riorisation,	 the	practical	decolonisation	 from	 the	standpoint	of	 the	violator,	
must	be	the	project	that	flanks	the	African	work	on	decolonisation.
Philosophy as a human matter
Western	thinking	can,	and	must,	give	up	its	strange	pretension	to	what	con-
stitutes	“true”	philosophy	and	finally	embrace	it	fully	as	a	humane elemental, 














































about	reality	and	how	that	should	be	taught,	but	rather:	How can I take the 
















this	unexplained	danger	 instead	of	 treating	 it	 as	historical	marginalia.	This	
















ca’s	 professors	 are	 afraid	of	 colonial	 educa-
tion	 being	 dismantled”,	 The Conversation	













Cf.	 James	 A.	 Banks,	 “The	 Canon	 Debate,	
Knowledge	 Construction,	 and	 Multicultural	
Education”,	Educational Researcher	22	(1993)	







Bjelačka nadređenost u eurocentričnim epistemologijama: 
o odgovornosti Zapada za svoje filozofsko naslijeđe
Sažetak
Postoji naveliko previđena temeljna mana u eurocentričnoj spoznajnoteorijskoj osnovi. Suprot­
no nadmoćnom etosu prosvjetiteljstva, ova teorijskospoznajna podloga šokantno, čini se, nije 
epistemologija ljudskog bića, nego bijelca. Osobno sam, kao zapadnjački istraživač, morao 
relativizirati svoje spoznajnoteorijsko nasljeđe jer uopće ne uključuje u sebe raznolikost ljud­
skog bića. Kratko ću istražiti rasističke poglede Voltairea, Humea i Kanta i argumentirat ću da 
zapadna filozofija mora iznova analizirati svoju spoznajnoteorijsku tradiciju uzimajući u obzir 
rasističke poglede njezinih protagonista koji su korumpirali vlastiti filozofski rad. Predlažem 
kontekstualizaciju filozofske tradicije i desuperiorizaciju da bi se etički i širi filozofski dijalog 





Weiße Vorherrschaft in eurozentrischen Erkenntnistheorien: 
Über die Verantwortung des Westens für sein philosophisches Erbe
Zusammenfassung
Es gibt ein fundamentales Problem in den erkenntnistheoretischen Grundlagen des westlichen 
Denkens. Trotz des strengen Ethos der Aufklärung scheint die Erkenntnistheorie der Aufklärung 
eben keine des Menschen überhaupt, sondern vornehmlich eine des weißen Menschen zu sein. 
Als westlicher Akademiker muss ich mein eigenes erkenntnistheoretisches Erbe relativieren, 
denn dieses Erbe berücksichtigt die Vielfalt menschlichen Lebens nicht. Ich werde kurz die 
rassistischen Ansichten von Voltaire, Hume und Kant untersuchen und mich dafür aussprechen, 
die westliche Philosophie und ihre erkenntnistheoretische Tradition aufs Neue in Bezug auf die 
Frage zu analysieren, inwieweit die rassistischen Ansichten der Protagonisten der Aufklärung 
ihre philosophische Arbeit deformiert haben. Ich schlage eine (Neu­)Kontextualisierung der 
philosophischen Tradition und ihre Desuperiorisierung vor, um den ethisch­philosophischen 





Le suprémacisme blanc au sein des épistémologies eurocentriques: 
Sur la responsabilité de l’Occident pour son héritage philosophique
Résumé
Dans l’ensemble, il existe un défaut majeur que l’on néglige dans le fondement eurocentrique 
de la théorie de la connaissance. Contrairement à l’ethos dominant des Lumières, il semblerait 
que, de façon choquante, la base de cette théorie de la connaissance ne soit pas une épistémolo­
gie qui se rapporte à l’être humain, mais à l’homme blanc. Personnellement, en tant que cher­
cheur occidental, j’ai dû relativiser mon héritage théorique sur la connaissance car il n’incluait 
aucunement la diversité de l’être humain. J’examinerai, de manière brève, le regard raciste de 





théorique de la connaissance que la philosophie occidentale devra élaborer, en prenant en 
considération le regard raciste des protagonistes qui ont corrompu leur propre travail philoso­
phique. Je propose une contextualisation de la tradition philosophique et un déracinement du 
suprémacisme blanc afin d’être en mesure de cultiver un dialogue éthique, et de manière plus 
large philosophique, parmi les chercheurs au niveau mondial.
Mots-clés
supériorité	 de	 la	 race	 blanche,	 racisme,	Lumières,	 déracinement	 de	 la	 supériorité,	Voltaire,	David	
Hume,	Emmanuel	Kant
